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They differ, however, in the first place, with regard to the
nature of knowledge and, secondly, as to the nature of
our apprehension of knowledge. Accordingly, we might
distinguish between three different forms of the theory -
the Prabhakara, the Bhatta and the Vedanta.

THE PRABHAKARATHEORY :

The Prabhakara theory stands alone in thinking that
there is no possible error. Prabhakara's view of intrinsicality
is that all apprehension is true and knowledge apprehending
reality otherwise than it is, is an impossibility. Thus, to
the Prabhakara's all cognitive states are necessarily true and
thus they close their eyes to the fact of error. Prabhakara
$ays/ "it is strange indeed how a cognition can apprehend
an object and yet be invalid."4 TNs idea has the support of
Kurmrila &lso, who has described the validity of the cogni-
tion "as consisting in its being an apprehension."5

Cognition is divided into two broad classes, valid and
invalid. Under valid cognition are included all those cogni-
tions that bear directly upon their object; and under invalid
cognition those that bear upon their object only indirectly-
At the outset this classification corresponds to the two
broad divisions of anubhuti or apprehension and smrti or
remembrance. Thus, Prabhakara regards all remembrances
as invalid and all apprehension as valid. In the former case
he agrees with Nyaya and differs from him in the case of
latter.

The starting point of Prabhakara's enquiry is ; What
is pramana ? Pramana is a very important term in Indian
epistemology. It has been used somewhat promiscuously;

somstimes in the sense of the means of cognition, the
etymology of the word being explained as "Prameyete
/nayate anene"', while sometimes it is used in the sense of
valid cognition itself, with the etymology 'Prameyete yet\
In the present context, the term pramana is used in the
latter sense of valid cognition. What then is this valid
cognition or prama? Prabhakara's answer is, valid cogni-
tion is 'apprehension' and it is something different from